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Abstract

This study analytically examines the Prophetic Pedagogical Methods employed by
Prophet Muhammad (PBUH), focusing on the diverse and dynamic teaching
strategies he used to educate, inspire, and reform individuals and communities.
Through a detailed exploration of analogies, questioning techniques, storytelling,
emotional intelligence, moral instruction, demonstration, repetition, and feedback,
the paper highlights how the Prophet’s (PBUH) approach integrated intellectual,
emotional, and ethical dimensions of learning. Drawing upon authentic Hadith
sources and classical as well as contemporary educational theories, the research
emphasizes the Prophet’s (PBUH) mastery in contextual communication, learner-
centered instruction, and character-based pedagogy. The study concludes that these
methods form a comprehensive and timeless educational model that fosters not only
intellectual development but also moral transformation—offering valuable insights
for modern educators and reformers seeking holistic and humane approaches to

teaching.
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Introduction to the Integrated Framework

Purpose of Merged Analysis

This chapter synthesizes the Prophetic teaching methodologies identified in Chapter
2’s literature review with contemporary educational approaches, creating an
integrated structure for analysis. Where previous research has treated these
domains separately examining either classical Islamic pedagogy (e.g., Ramadan,
Al-Hashimi) or modern theories (e.g., constructivism, SEL) this study links the
divide. By combining these viewpoints, we show how prophetic practices from the
7th century are still applicable in classrooms today, providing educators with
practical advice for both Muslim-majority and non-Muslim contexts.

Teaching is established as an intellectual and ethical act by the Quranic imperative
"Invite to the way of your Lord with wisdom and good instruction” (An-Nahl
16:125), and the Prophet's (PBUH) practice of "tailoring instruction to individual
comprehension levels™ (Sunan Ibn Majah, Hadith 221) foreshadows modern
differentiated learning by fourteen centuries. This study demonstrates the basic
compatibilities through evidence-based comparison. Prior research has either
investigated contemporary educational ideas separately (Vygotsky 1978) and
(Black, Paul and Dylan Wiliam 1998) or exclusively focused on historical
narratives of prophetic methods (Lings 1983) and (Ramadan 2007) ignoring their
structural commonalities.

By combining these viewpoints, the study accomplishes transformative goals like ,
it liberates Prophetic pedagogy from purely theological analysis, recasting it as a
viable, research-based teaching framework, it addresses the pressing demands for

culturally responsive instruction and value-based education in increasingly
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secularized systems (Noddings 2002) and it creates useful hybrid models that
address the challenges of 21st-century classrooms, for example modifying
Prophetic storytelling techniques for digital literacy instruction.

Research Methodology

This research employs a qualitative, analytical, and comparative methodology to
examine the teaching methodologies of the Prophet Muhammad (PBUH) as
portrayed in English literature, and to compare them with contemporary educational
approaches. The study focuses on literary analysis, thematic exploration, and
conceptual comparison.

Prophetic Teaching Methodologies

The Prophet Muhammad's (PBUH) teaching methods offer a timeless framework
based on morality, intelligence, and clear communication. He addressed the
intellectual, emotional, spiritual, and social facets of human development in his
holistic approach to education. Prophetic pedagogy smoothly blends technical
knowledge with moral and character-building elements, in contrast to modern
pedagogy, which frequently separates the two. The Prophet did more than just
spread knowledge; he fostered change, a principle that is reflected in both
contemporary and Islamic educational systems.

The teachings of the Prophet Muhammad (PBUH) were learner-centered and
attentive to context. Many of the techniques now commended in contemporary
educational psychology were foreshadowed by his use of analogies, Socratic-style
questioning, storytelling, repetition, visual aids, and real-life demonstration. The
Qur’an confirms this divine mission of instruction, stating:-

“It is He who sent among the unlettered a Messenger from themselves,
reciting to them His verses, purifying them, and teaching them the Book
and wisdom” (Al-Jumu’ah 62:2).
This passage highlights both intellectual growth and soul purification, a goal shared

by traditional thinkers such as Imam al-Ghazali, who highlighted the connection
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between knowledge (ilm) and moral behavior (al-Ghazali 2004). Islamic
philosophers such as Ibn Khaldun suggested for learning through gradual
engagement and contextual examples, much like the Prophet's method of
incrementally revealing verses to suit the student's level and situation (Khaldun
1967). Al-Tabari's historical exegeses offer countless examples of how the Prophet
demonstrated extraordinary sensitivity by tailoring his approach to the emotional
and social environment of the student. This quality is currently highlighted in
emotional intelligence pedagogy (al-Tabari 1987).

Through his lyrical knowledge, Jalaluddin Rumi highlighted the Prophetic concept
of tarbiyah (moral and spiritual upbringing), which is based on love, humility, and
experiential learning (Rumi 2004). Even Western scholars such as Paulo Freire
have spoken out for a “dialogic” and “liberating” model of education, which aligns
closely with the Prophet’s interactive, empathetic, and morally grounded approach
(Freire 2000). Freire’s review of the “banking model” of education is answered in
the Prophetic method that empowers learners to become reflective, responsible, and
ethically motivated individuals.

Data Analysis

A thematic content analysis method will be applied to extract key educational
principles from both Prophetic teachings and contemporary models. A comparative
analysis will then highlight similarities and contrasts.

Educational Philosophy of the Prophet

The educational philosophy of Prophet Muhammad (PBUH) is rooted in the
concept of tarbiyah the holistic development of the human being in spiritual,
intellectual, ethical, and emotional dimensions. This prophetic approach placed
emphasis on character development (akhlag) as well as the dissemination of

knowledge (‘ilm). In Surah Al-Jumu'ah, the Qur'an affirms this dual function:-
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""He is the One Who raised for the illiterate people a Messenger from
among themselves... teaching them the Book and wisdom and purifying
them™ (Al-Jumu'ah 62:2).

Prophet Muhammad (PBUH) placed a high value on combining knowledge with

virtue and promoted education as a religious activity. His method is in line with
Imam Al-Ghazali's philosophy, which holds that moral improvement and a closer
relationship with Allah are the results of true knowledge, or ma'rifah (al-Ghazali
2004). Al-Ghazali emphasized the significance of ethical intention (niyyah) in
education and held that the heart is the source of learning. Ibn Khaldun, the
renowned Islamic historian and philosopher highlighted the need of moral
instruction and habituation In his Mugaddimah (Khaldun 1967). He acknowledged
Prophet Muhammad as an exemplary teacher whose insight connected revelation
with real-world change. Ibn Khaldun asserts that the Prophet modeled ethical
modeling, intellectual engagement, and gradual education as components of good
teaching.

The mystical poet Rumi also drew upon the Prophet’s style of guiding souls toward
divine love through metaphor and storytelling (Rumi 2004). The profoundly
spiritual and emotional aspect of prophetic pedagogy in which transformation is
attained via wisdom, compassion, and inward purification is reflected in Rumi's
writings. Al-Tabari regularly emphasizes the Prophet's skill in adapting and being
patient in a variety of learning contexts in his Tafsir (al-Tabari 1987). In this
regard, his interpretation of Surah Ta-Ha, “Say: My Lord, increase me in
knowledge” (Taha 20:114) underscores the humility and never-ending trying for
knowledge encouraged by the Prophet.

Prophet Muhammad also employed a variety of teaching methods, including
Socratic inquiry e.g., “Do you know what backbiting is?”” dialogic teaching in (al-
Bukhari, Hadith 57), and experiential learning (e.g., his practical demonstrations of
prayer and ablution). Paulo Freire, who placed a strong emphasis on dialogical and
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liberating education, shared his role as a mentor, counselor, and facilitator
(Pedagogy of the Oppressed, 1970) (Freire 2000). According to contemporary
academics like Tarig Ramadan, the Prophet's teachings fostered a learning
environment where both the heart and the mind could thrive by fusing love, dignity,
critical thinking, and spiritual elevation (Ramadan 2007).

As such, the Prophet's educational concept was holistic, fostering moral and
cognitive abilities while being firmly rooted in revelation and enhanced by
universal humanistic principles. It serves as a timeless framework for morally
based education in addition to being a historical model.

Core Methods: Analogies, Questions, and Stories

Analogies as a Prophetic Teaching Method

One of the key features of the Prophet Muhammad’s (PBUH) pedagogy was the
strategic use of analogies, which helped comprehension of abstract ideas through
relatable imagery. Cognitive learning theories that stress conceptual anchoring
through familiar situations were in line with this approach. In Islamic tradition,
analogies were used to explain moral lessons, ethical practices, and theological
concepts in a way that was understandable to a wide range of listeners. The phrase:-

“The example of those who were entrusted with the Torah but failed to
uphold it is like that of a donkey carrying books” (Al-Jumu‘ah 62:5).
This verse demonstrates how the Qur'an itself uses analogical reasoning. This verse

exemplifies the futility of knowledge without action, a theme the Prophet frequently
highlighted in his teachings. He often extended such Qur'anic parables with his
own explanatory analogies.

For instance, the Prophet said:-

“If there was a river at the door of one of you and he bathed in it five
times a day, would any dirt remain on him?” “Not a trace of dirt would
remain” they declared, “That is an example of the five daily prayers that
Allah uses to wash away sins” he stated (Sahih al-Bukhari, Hadith 528)
and (Sahih Muslim, Hadith 667).
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This analogy clarified the spiritual function of prayer by referring to the physical
cleansing power of water, which was easily understood in the socio-environmental
context of 7th-century Arabia.

Imam Al-Ghazali highlights the effectiveness of analogical teaching in his lhya
Ulum al-Din, stating that spiritual truths must be translated into relatable
experiences to be internalized properly (al-Ghazali 2004). According to him,
analogies foster moral imagination, which is essential to ethical change. Similarly,
Rumi in his Mathnawi views analogies as spiritual mirrors that allow learners to
perceive divine realities (Rumi 2004). He considered the Prophet's use of
symbolism an inspired form of spiritual guidance.

This instructional strength is also acknowledged by modern experts. According to
Karen Armstrong, the Prophet's analogies are powerful because they speak to
common human experiences and cut across time and cultural boundaries
(Armstrong 2006). John Adair also highlights how the Prophet taught moral
leadership and practical wisdom through analogies (Adair 2010). This approach is
consistent with contemporary theories of education, especially constructivism.
Analogies improve memory retention and foster critical thinking by relating new
knowledge to preexisting cognitive frameworks.

Questions as a Prophetic Teaching Method

The Prophet Muhammad (PBUH) used questions not only as a method to assess
knowledge but more importantly, as a tool to stimulate thought, reflection, and
internalization of values. His companions' active participation and critical thinking
were encouraged by this method, which is still a potent teaching strategy in both
religious and secular contexts. One famous Hadith demonstrates how the Prophet

used a question to evoke reflection and build emotional connection:-
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“Do you know what backbiting is?”” "Allah and His Messenger know best," they
declared. He said, “It is to mention about your brother something he dislikes”
(Sahih Muslim, Hadith 2589).

Before defining the concept, the Prophet's query prompted reflection and
engagement, which is consistent with Socratic questioning in contemporary
education, which prioritizes student discovery. Questioning is used as a teaching
tool in the Qur'an itself. For example:-

“Do they not reflect upon the Qur’an, or are there locks upon [their]
hearts?” (Muhammad 47:24).
The reader is forced to consider their spiritual condition and actively participate in

divine revelation by such rhetorical questions. In Ihya' '‘Ulum al-Din, Imam Al-
Ghazali argues that the highest kind of education is that which stimulates the soul to
inquire more, signifying a desire for more profound comprehension (al-Ghazali
2004). According to him, a good teacher stimulates the student's interest and
aptitude for introspection rather than merely imparting knowledge. In the
Mathnawi, Rumi extols the Prophet's interrogation technique as a spiritual
awakening. He points out:-

“The Prophet's question is not ignorance, but a lamp that lights the heart
of the listener” (Rumi 2004).
His inquiries were less about retrieving information and more about urging

personal awareness. Western scholars have also shared this view. According to
Titus Burckhardt, prophetic pedagogy fosters "a climate of discovery"” wherein the
inquiry results in both spiritual and intellectual understanding (Burckhardt 1960).
Daniel Goleman, in addressing emotional intelligence, notes how questions engage
learners on both cognitive and affective levels (Goleman 1995). Several of the
books I chose in thesis also provide compelling evidence for this approach. Martin
Lings, for instance, describes instances in which the Prophet demonstrated

differentiated instruction in a prophetic manner by using inquiry to customize
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answers according to each person's spiritual level (Lings 1983). The questioning
technique is characterized as a means of achieving moral development and self-
accountability in Suzanne Haneef's writing (Haneef 2005).
Stories as a Prophetic Teaching Method
Storytelling was a fundamental teaching technique that the Prophet Muhammad
(PBUH) skillfully used to engage both the heart and the head. Stories fulfilled both
spiritual and educational purposes by delivering difficult moral teachings in
memorable ways and frequently relating impersonal lessons to real-world
situations. One of the most powerful Qur’anic affirmations of storytelling as a
divine teaching tool is:-

“So relate the stories so that they may reflect” (Al-A'raf 7:176).
This demonstrates not just the educational value of stories but also their capacity to
inspire awareness and change. According to Martin Lings in his book Muhammad
His Life Based on the Earliest Sources, the Prophet frequently employed
storytelling to tailor instruction (Lings 1983). He used the example of a man who
Killed 99 people and asked for forgiveness to highlight the need of repentance and
Allah's unending mercy.
These tales were moral parables that were adapted to the needs of the listener, not
merely historical narratives. According to Suzanne Haneef, the Prophet used
prophetic stories particularly those of past prophets like Musa (AS) and Isa (AS) to
encourage moral behavior, perseverance, and hope during difficult times (Haneef
2005). These stories offered emotional support in addition to advice. According to
Thomas Cleary's interpretation in The Wisdom of the Prophet, prophetic
storytelling is a means of passing along everlasting wisdom (Cleary 2001). The
Prophet's style concise, profound, and always spiritually charged is reflected in his

presentation of Hadith as little narrative jewels.
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The narrative approach was emphasized by classical Islamic thinkers. Stories are
the "keys to hearts” according to Imam Al-Ghazali in lhya Ulum al-Din, which
softens the soul for heavenly realities (al-Ghazali 2004). He exhorted teachers to
bridge the gap between intellect and emotion by using narrative. Ibn Khaldun in
Mugaddimah acknowledged the didactic value of stories but warned against their
distortion (Khaldun 1967). He placed a strong emphasis on preserving narrative
truthfulness, which the Prophet upheld by consistently establishing the foundation
of stories in revelation and truth.

Storytelling's emotional and cognitive appeal is acknowledged in contemporary
schooling. In today's classrooms, using stories as a teaching method is still very
important. According to Sa'eda Benaissa et al.'s Educating Muslim Students in the
21st Century, educators support the use of storytelling as a means of preserving
identity, evoking strong feelings, and encouraging moral decision-making
(Benaissa, Memon and Abdalla 2021).

Emotional Intelligence and Moral Pedagogy

Emotional intelligence and moral pedagogy were deeply integrated into the
prophetic teaching methodology, well before these became recognized educational
disciplines in the modern world. The Prophet Muhammad (PBUH) placed a strong
emphasis on his followers’ moral and emotional growth in addition to their
intellectual growth. His approach was to develop moral responsibility, empathy,
self-awareness, and emotional maturity in people in order to provide a
comprehensive model of education. This strategy fits with the contemporary
definition of emotional intelligence as put forth by academics such as Daniel
Goleman, who maintained that effective emotion management and the development
of interpersonal skills are critical to success and personal fulfillment (Goleman
1995).
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From an Islamic perspective, the Qur'an is the foundation of emotional intelligence.
Allah commands believers: "And lower to them the wing of humility out of
mercy" (Al-Isra 17:24), promoting empathy and kindness as vital virtues.
Emotional awareness permeated the Prophet's encounters. For example, in a
famous incident, when a Bedouin urinated in the mosque, the Prophet (PBUH) did
not respond with anger but corrected the man's behavior kindly and explained the
sanctity of the mosque. The great emotional intelligence ingrained in prophetic
pedagogy is demonstrated by such events.

The Prophet’s teaching strategies regularly employed emotional connection to
reinforce moral instruction. His loving interactions with kids, such breaking down
prayers when he heard a child cry (Sahih al-Bukhari, Hadith 675); show how
emotional intelligence is included into teaching methods. Moreover, his teachings
were inextricably linked to moral pedagogy. Both verbally and by example, the
values of honesty, patience, humility, and compassion were constantly emphasized.
Dr. Muhammad Tahir-ul-Qadri and Dr. Rafique Hassan are two Pakistani
academics that emphasize the value of moral and emotional education in Islamic
educational frameworks. Dr. Qadri, in his work Islamic Curriculum on Peace and
Counter-Terrorism, identifies emotional resilience, empathy, and moral awareness
as foundations for nurturing peaceful individuals in contemporary societies (Qadri
2015).

In Mugaddimah, Ibn Khaldun stated that comprehension of the emotional and social
surroundings of the learners is necessary for effective instruction. He criticized
severe punishment and advocated for moral growth through emotional involvement
over time, a concept that was also present in the Prophet's teachings (Khaldun
1967). The Prophet's emphasis on the value of forbearance (rifq) and gradualism
(tadarruj) in education reveals a deep understanding of the stages of emotional

growth.
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This idea is supported by Western educators such as Nel Noddings , who highlights
the "ethics of care™ in pedagogy and holds that meaningful learning requires strong
emotional bonds between teachers and students (Noddings 2002). This is consistent
with the Prophet's intimate relationship with his companions (sahaba), in which he
frequently gave them guidance that was specific to their needs and emotional
situations. Furthermore, Martin Lings gives numerous instances of the Prophet
(PBUH) using emotional intelligence in his well-known biography Muhammad: His
Life Based on the Earliest Sources (Lings 1983). Whether consoling the bereaved,
motivating the downtrodden, or encouraging the repentant sinner, his approach
balanced emotional insight with moral rectitude.

Suzanne Haneef in What Everyone Should Know About Islam and Muslims
highlights that Islamic teachings are aimed not merely at formal observance but at
integrating virtues like forgiveness, humility, patience, and gratitude, which are
fundamental emotional competencies (Haneef 2005). Emotional and moral aspects
must come before cognitive mastery, according to Pakistani Islamic educational
theorists like Dr. Rafique Hassan, In his article Pedagogical Relevance of Prophetic
Education, Hassan stresses the Prophet’s ability to promote self-discipline (tagwa)
and emotional regulation through non-coercive means, setting a model for
contemporary Muslim educators (Hassan 2011).

Goleman's five elements of emotional intelligence self-awareness, self-regulation,
motivation, empathy, and social skills can be compared to the Prophet's approach in
contemporary psychology. The Prophet (PBUH) demonstrated self-awareness
through humility, extraordinary social skills in managing varied societies, self-
regulation in patience, motivation by encouraging others to reach Jannah, and
empathy for those in need. The Qur'an itself frequently highlights moral and
emotional attributes. For example: Self-control:-
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""Those who control their anger and forgive others are loved by Allah™
(Al-Imran 3:134).
Compassion and Forgiveness:-

"Yes, a messenger from among you has arrived. Grievous to him is what
you suffer; [he is] concerned over you and to the believers is kind and
merciful™ (At-Tawbah 9:128).
Moral Development:-

""The most righteous among you is, in fact, the most noble among you in
Allah's sight™ (Al-Hujurat 49:13).
These principles guided the Prophet’s educational practices, fostering not just

learned individuals but morally upright and emotionally balanced personalities.

The Prophetic approach smoothly combined intellectual development with moral
and emotional instruction, in contrast to contemporary secular models that
frequently do not. For instance, the Prophet (PBUH) concentrated on character
success developing emotional competences to become greater servants of God and
better members of society while modern emotional intelligence training might
emphasize career success.

According to Thomas Cleary's The Wisdom of the Prophet, emotional control was
regarded as a spiritual obligation, as evidenced by Hadiths that emphasize humility,
patience, compassion, and character development (Cleary 2001). Therefore, the
Prophetic teaching techniques placed a strong emphasis on moral pedagogy and
emotional intelligence rather than treating them as optional. They provide a
thorough educational framework that is extremely pertinent in the modern world,

particularly in light of the urgent need for moral leadership and emotional health.

Table 3.1 Emotional and Moral Elements in Prophetic Pedagogy
. Qur'anic/Hadith .
Aspect Prophetic Example Reference Scholarly Insight
, . Knowledge without
Self-awareness Pdrgghiié ﬁgirtiltﬂgy Al-Hujurat 49:13 humility is incomplete
P (al-Ghazali 2004)
Empathy Shortened prayer Sahih al-Bukhari, Empathy key to
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hearing a child's cry

Hadith 675

emotional intelligence
(Goleman 2006)

Effective leaders

ngnitlg)t?:rll erEZf:ft?g(rel ?#rl\l/llqegcca An-Nahl 16:127 control emotions
g p (Khaldun 1967)
. . . . True motivation

Motivation Inspiring companions Sahih al-Bukhari, awakens the soul

towards Jannah

Hadith 648

(Rumi 2004)

Compassion and

Forgiving the people of

At-Tawbah 9:128

Caring fundamental to
education (Noddings

Mercy Ta'if 2002)
Moral pedagogy
Moral Teaching truthfulness, Al-Imran 3:134; 17:23 precedes cognitive

Development patience, and integrity skills (R. Hassan

2015)

Prophet used gradual

Non-Coercive and gentle approach

Gradual prohibition of Al-Bagarah 2:219;

Guidance alcohol 5:90-91 (Lings 1983)

Community _ Islgm integrates_
Emotional Encourag_lpg Ansgr and Al-Anfal 8:63 emotional and social
Support Muhajirun unity harmony (Haneef

2005)

Demonstration, Repetition, and Feedback as a Prophetic Teaching
Method

Demonstration: as a Prophetic Teaching Method

Demonstration is a powerful teaching tool used by the Prophet Muhammad
(PBUH), which combined instruction with action, making the learning experience
apparent and memorable for his companions. In Islamic education, demonstration
entails setting an example of act, customs, and ethical behavior for others to follow.
It creates a direct link between theoretical understanding and practical
implementation. The Hadith, when the Prophet (PBUH) performed ablution (wudu),
has one of the most instructive examples of this technique. According to Usman
ibn Affan (RA):-

""The Messenger of Allah (PBUH) performed ablution like my present ablution
and said, "He who performs ablution like this ablution of mine and offers two
rakat in which he does not think of anything else, his past sins will be forgiven™.
(Sahih al-Bukhari, Hadith 159)
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This emphasis on precision, clarity, and embodiment of education is demonstrated
by the act of personally performing each step. In a similar way the Qur'an guides
believers to emulate the Prophet’s actions:-

"Indeed in the Messenger of Allah (Muhammad) you have a good
example to follow for him who hopes in Allah and the Last Day and
remembers Allah much™. (Al-Ahzab 33:21)

In his Ihya' Ulum al-Din, Imam Al-Ghazali emphasizes the value of real-world

examples over just verbal guidance from an educational standpoint. He claims that
"the heart of a student is more impressed by actions than words" (al-Ghazali
2004) and that a teacher who behaves morally has a significant but unseen impact
on students.

Martin Lings presents a lovely account of how the Prophet would live among his
followers, leading prayers, conducting trade, and resolving conflicts by visible
action as well as verbal direction in a selection of English literature. According to
Lings "Muhammad’s very life was an open teaching, every gesture a curriculum'
(Lings 1983, 112). Similar to this, Tariq Ramadan highlights the Prophet's
embodiment of knowledge in In the Footsteps of the Prophet, pointing out that the
companions observed the Prophet's daily life and gained sincerity, patience, and
kindness from him in addition to discourses (Ramadan 2007).

Pakistani scholar Dr. Muhammad Tahir-ul-Qadri also highlights that practical
demonstration is the highest form of teaching in Islamic tradition, noting that visual
and participatory methods create experiential learning that fosters deep-rooted
change (Qadri 2013). As a result, Prophetic pedagogy's use of demonstration as a
teaching strategy is very compatible with both conventional Islamic literature and
contemporary educational theories, such as Bandura's Social Learning Theory,

which emphasizes that people, learn best through observation.
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Repetition: Reinforcing Learning through Consistency as a Prophetic
Teaching Method

Repetition was essential to the Prophet Muhammad's (PBUH) teaching
methodology because it helped students internalize information and strengthen their
moral principles. Repetition was a deliberate teaching strategy that strengthened
comprehension, reinforced memory, and fostered moral character far from being a
mindless practice. Key teachings were often reiterated by the Prophet (PBUH) to
make sure his companions understood them. As narrated by Anas ibn Malik (RA):-

""Whenever the Prophet spoke a sentence (said a thing), he used to repeat it thrice
so that the people could understand it properly. (Sahih al-Bukhari, Hadith 95)
This Hadith clearly shows that repetition was purposefully used to enhance

comprehension, address different learning styles, and respect the diverse intellectual
capacities among his followers.The significance of repetition is echoed in the
Qur'an itself. Allah says:-

""And indeed, We have diversified in this Qur'an so that they might be
reminded, but it does not increase them except in aversion™. (Al-Isra 17:41)
The purpose of the Qur'anic repetition of stories, themes, and moral precepts is to

gradually foster introspection and reinforce fundamental truths. Repetition not only
improves recall but also makes it easier to gradually develop sophisticated
comprehension, according to Ibn Khaldun in Mugaddimah: "Teaching must proceed
gradually and with repetition so that the first lessons serve as foundations for later
knowledge" (Khaldun 1967).

This idea is also evident in several English writings. According to Suzanne Haneef
in What Everyone Should Know about Islam and Muslims, the Prophet emphasized
important concepts like social justice, brotherhood, and tawheed (the unity of God)
through frequent reminders, weekly sermons, and everyday interactions (Haneef
2005). In The Wisdom of the Prophet, Thomas Cleary emphasizes that numerous

Hadiths exhibit a recurring emphasis on the virtues of sincerity, patience, and mercy
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that had to be emphasized repeatedly in order to become deeply ingrained in the
hearts of the companions (Cleary 2001).

In Ideology of the Future, Pakistani scholar Dr. Muhammad Rafiuddin explains
how Islamic education uses repetition to build personality by fusing emotional
conviction with academic knowledge (Rafiuddin 1992). He asserts that repetition
creates a strong and complete Muslim identity by tying together the intellect (aql)
and the heart (qalb). Prophetic teaching, therefore, respects the psychological reality
that deep learning necessitates revisiting truths several times. Repetition is not
about redundancy, but rather about gradual moral and cognitive construction.
Stories (Qasas): Embedding Lessons through Narratives as a Prophetic
Teaching Method

One of the most profound, captivating, and transforming methods of Islamic
pedagogy is the Prophet Muhammad's (PBUH) use of stories, or Qasas, as a
teaching tool. In the prophetic tradition, storytelling is a planned method for
ingraining difficult moral, ethical, and spiritual truths in students' hearts and minds
rather than just a kind of amusement. Since ""Indeed, in their stories there is a
lesson for people of reason' (Yusuf 12:111), the Qur'an itself affirms the value of
storytelling. Allah presents the life events of prophets, nations, and individuals as
narratives that not only recount events but inspire reflection, correction, and growth.
Stories in the Quran from Adam (AS) to Moses (AS), and from Yusuf (AS) to
Maryam (RA) are carefully structured to promote moral clarity, resilience, and
spiritual depth. The Prophet Muhammad (PBUH) effectively mirrored this Divine
pedagogy. He frequently used parables, historical events, and actual occurrences to
illustrate abstract ideas in his lessons. The Prophet stated:-

"The example of a good companion and a bad companion is like that of the seller
of musk and the blacksmith's bellows™ (Sahih al-Bukhari, Hadith 5534)

34



Maarif-e Auliya [ ISSN: (2311-6552)}
Research Journal
Vol-3 Issue-4 (October-December 2025) Published:
October 25, 2025

This is one of the well-known Hadiths recounted by Abu Huraira (RA). In addition
to emphasizing the value of good companionship, this brief but striking parable
does it in a way that is memorable, accessible, and impactful.

Rumi, in his Masnavi, extolled storytelling as “the key to the hidden treasures of the
heart” (Rumi 2004). In line with the Prophet's use of parables and true stories, he
maintained that stories bypass the listener's mental defenses and implant insight
straight into the soul. Scholars from Pakistan have also emphasized the importance
of this method. Dr. Israr Ahmad, in his Quranic lectures, consistently highlighted
how Qur'anic stories function as "multi-layered educational devices" aimed at both
intellectual formation and emotional resilience (Ahmad 2002).

Among selected English sources, Martin Lings’ Muhammad: His Life Based on the
Earliest Sources is a masterclass in Prophetic storytelling methodology. Lings
illustrates how the events of the Prophet's life such as the Treaty of Hudaybiyyah or
the Hijrah are depicted as real-life teachings on faith, tolerance, compromise, and
faith in Allah (Lings 1983). According to Suzanne Haneef's What Everyone Should
Know About Islam and Muslims, the Prophet's stories served a purpose by serving
as examples of useful moral principles including trust in God, honesty, patience,
and forgiveness (Haneef 2005). In prophetic pedagogy, storytelling is a
comprehensive instrument that links people to their Creator, values to deeds, and
knowledge to emotion. It is a timeless method that is vital for teachers in all ages
and demonstrates a profound understanding of human psychology.

Conclusion

In conclusion, the analytical study of Prophetic pedagogical methods—
encompassing analogies, questioning, storytelling, emotional intelligence, moral
instruction, demonstration, repetition, and feedback—reveals a comprehensive,
timeless, and human-centered educational model. Prophet Muhammad’s (PBUH)

teaching approach combined intellectual stimulation with spiritual and moral
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refinement, creating an environment that nurtured both the mind and the heart. His
use of analogies clarified complex ideas, questioning inspired reflection, and
storytelling engaged emotion and imagination. Through emotional intelligence and
moral guidance, he transformed education into a process of character building and
ethical awakening, while demonstration, repetition, and feedback ensured deep
understanding and lasting behavioral change. These Prophetic strategies collectively
form an integrated pedagogical framework that not only aligns with but also
enriches contemporary educational theories, offering a balanced and value-driven

model for holistic human development.
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